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The Holy One in Psalm 16, 10.— By Sakah F. Hoyt, 
Johns Hopkins University, Baltimore, Md. 

AccoEDiNG to the traditional view, the coming of Christ is 
predicted by the Old Testament prophets. But the alleged 
Messianic prophecies, as well as the so-called eschatological 
passages, have, as a rule, a definite historical background. 
Professor Haupt says in the notes to his new metrical trans- 
lation of the Book of Micah,^ There are no Messianic pro- 
phecies in the Old Testament, nor are there any Messianic psalms 
referring to Christ. We find Messianic prophecies both in 
Egypt and Babylonia, 2 and Eduard Meyer thinks that the 
ancient Egyptian prophecies are the prototypes of the Messianic 
prophecies in the Old Testament. He has discussed this 
question on pp. 451 — 455 of his work Die Israeliten und ihre 
Nachbarstdmme, also in § 297 of the new edition of the first 
volume of his Geschichte des Altertums (Stuttgart, 1909). 

One of the most important of the so-called Messianic Psalms 
is Psalm 16, which is referred to Christ in the second chapter 
of the Acts of the Apostles. We read there that Peter said 
on the day of Pentecost: My brethren, let me freely speak 
unto you of the patriarch David; you know he died and was 
buried. Therefore, when he said. Thou wilt not leave my soul 
in hell, neither wilt Thou suffer Thy Holy One to see corrup- 
tion, he cannot have spoken of himself, but only of the re- 
surrection of Christ (Acts 2, 29—31). Like the modern higher 
critics, the Apostle deviates here from the traditional inter- 
pretation, but the quotation. Thou tvilt not suffer Thy Holy 
One to see corruption, is not based on the Hebrew text, but 
on the Septuagintal mistranslation of this passage, ovSe Suo-ets 
Tov oo-idv <TOV iZtiv SuujiOopdv. 

(1) See Haupt, The Book of Mieah (Chicago, 1910) p. 50, 1. 11 (= 
AJSL 27, 50). 

(2) See KAT', p. 380. 
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The Hebrew word iaiiat does not mean corruption, but pit, 
i. e. the abyss of Sheol. It is not connected with the verb 
Sihhet, to corrupt, destroy; but with the stem SUh, to sink. 
Even if the final t were a stem-consonant, Sdhat would have 
to be connected with the Assyrian Saxatu, to be depressed, 
humiliated, humbled. Nor is the rendering Thy Holy One 
justified. In the first place, the Hebrew text has the plural 
hasidSka, Thy Holy Ones ; moreover, hasid does not mean holy, 
but pious. In the first Book of the Maccabees, the antagonists 
of the apostate Hellenizers, the pious Jews who faithfully 
adhered to the religion of their fathers, are called 'Ao-tSafoi, 
Heb. nn-Dn. The plural T'TDH does not mean Thy Holy 
One, referring to Christ, but Thy pious ones. Thy faithful 
ones, and denotes the orthodox Jews in the times of the 
Maccabees. 

The holy ones, on the other hand, which we find in the 
third verse of the present psalm, are the Greek gods of An- 
tiochus Epiphanes. Hebrew n''E'np is repeatedly used of foreign 
deities. In Moses' Song of Triumph (Exod. 15, 11) we must 
read with Professor Haupt: 

Who is like unto Thee, JHVH, 'mong the gods? 
Who is like unto Thee in might, of the deities? 

following the Septuagintal SiSo^aa-ixtvos Iv dyiots (AJSL 20, 161).i 
Wellhausen says in his notes on Psalms 39 and 58 in the 
Polychrome Bible, Judaism has turned the heathen gods into 
angels, commissioned by Jhvh to govern the foreign nations. 
The divinities worshiped by the heathen were placed by Jhvh 
at the head of the nations. 

At the end of his paper on Moses' Song of Triumph, Pro- 
fessor Haupt has restored the first two couplets of Psalm 16 
as follows: 

Preserve me, God! To Thee I flee; 
Of JHVH I say: My boon thou art! 

Inferior to Thee are the gods in the land, 
And all superb ones in whom they delight. 

AVe must read Q^&lpb yby b2, literally, Naught beside Thee, 
forsooth, are the holy ones; the prefixed b is the emphatic 
particle. 

(1) For the abbreviations see note 2 to the paper on the name of the 
Ked Sea, above, p. 115. 

9* 
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Professor Haupt states there that Psalm 16 was wi-itten 
about B. c. 167, at the beginning of the Syrian persecution. 
The first half of verse 3 is a gloss, and should be read as 

follows: 

nno' nnriK ins Dniasp la-j 
Numerous are their idols, they run after other gods. 

Verses 5 and 6 have been restored in Professor Haupt's ad- 
dress on Piirim (p. 18).i In verse 5 we must not substitute 
l^Dn for the Masoretic T'OW, but we must, with Professor 
Haupt, prefix TDfl to T^^W, or rather ^IDln, thus reading: 
''h'ni "jaw T'Cn nriK. Similarly, we must not read in the 
so-called Song of Derision upon Sennacherib, 2 Kings 19, 26, 
which is, according to Professor Haupt, a Maccabean Song 
of Derision upon Antiochus Epiphanes, "jOlp ''JSb instead of 
the Masoretic TfXip ''ish; but we must insert "lOlp ''33^ after 
nap ^ish, or rather, riD^p ''ish. The Masoretic pointing ipOlR 
is a conflate reading, combining the vocalizations of both ^!\'0^J^ 
and T'pn. 

The line •''rWi ft^n TOn nnN means Thou art for 
^ver supporting my lot. 

In an article published in the Palestine Exploration Fund 
Quarterly Staiements for 1894, we are told that it is still 
customary at the allotment of land in Palestine to exclaim 
(J,JS^^ yyu *X)\, May Allah stand hy my lot, i. e. May He 
stand up for it, uphold it, maintain it, defend it. 

Time will not permit me to discuss all the textual details; 
but, before I present, in conclusion, a metrical reconstruction 
of the text according to the interpretation given in the Old 
Testament Seminary of the Johns Hopkins University during 
the present session, I should like to say a few words on the 
obscure term Michtam. Of course, Michtam cannot mean a 
golden psalm, or inscription, or humble and perfect.^ Nor can 
we assume, with Oheyne, that DTOO is a corruption of nann 
or ]13nn, supplication ; it is difficult to believe that this corrup- 
tion should have occurred in the titles of half a dozen psalms 
(Ps. 16 and Psalms 56 to 60). It would be just as convincing 
to explain michtam as a slight modification of Jerahmeell 

In Assyrian, the stem katdmu means to cover and to dose 
(synonym, edelu, to bar, bolt). Katdmu, to cover, corresponds 

(1) Paul Haupt, Furim (Leipzig, 1906) = BA 6, part 2. 

(2) See Baethgen, Die Psalmen (Gottingen, 1904) p. xxxvii. 
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to Arabic hdtama, to hide, conceal, while Jeatdmu, to close, 
may correspond to Arabic hdiaha, to bind up a skin-bottle, 
the edges of a rent being tied around with strings or small 
leather straps. In the story of the stratagem of the Gribeonites 
(Josh. 9, 4) skin-bottles, mended in this way, are called nni<i 
D'^llia. A number of allied stems would seem to show that 
the primary meaning of the stem DflS was to bind; the t may 
be an infix, so that Dfia is connected with the Assyrian 
kamu, to bind, to enclose. This may mean to put on bonds 
or fetters, or to restrain. According to Professor Haupt, 
Michtam may, perhaps, have the special meaning restricted by 
the meter, conformed to poetical measure, just as metrical 
compositions are called in German gebundene Rede, that is 
oratio numeris adstricta or vincta in distinction from oratio 
soluta = prose. 

The meter of this psalm is the same which we have in 
Moses' Song of Triumph in Exodus 15, viz. 2 + 2 beats in 
each line; and like this famous Song of the Sea, the present 
poem, as Professor Haupt pointed out in note 135 to his 
lecture on Purim, consists of three sections, each of which 
comprises three couplets with 2 4-2 beats in each line. 

The Hebrew text should be read as follows: 

Dlh Dn3D 

qa Tfon-^s hn ■'iiotr 1 A 

{•'JnaionriK 'mnh "'nno« 2 

{} |>iK3 n^w w&^ipb fljr^a 3 
nnoi tsyxi 'X'm bi 4 



{iTcarV D''Dj;3a '^"iVsa n-'Ijan 6 
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■'■133 hi]) ^aV nnls'^ 9 C 

bmb •'B'Bi 3|j;n x^-o lo 
'.m^n nvrh yyon ]rin-K^ 

D"'>n mi* nin^ ^ijjmn ii 

^r»''3 niajj 11 (7) '3"i« 2 (a) 

nriB' D'"^nK "inn nmasp la-j 4 (/S) 

n^an "'p:^ niiT ■■n'lip 8 (6) 

p'?9(6) itsiBK ^3 xin-'l'O'p-'S 

This may be translated as follows: 

Michtam of David. 
A 1 Preserve me, O Grod, to Thee I fly. 

2 To Jhvh* I say: My boon Thou art! 

3 Inferior to Thee are the gods in the land, [ ] 
And all that is grand wherein [they] delight. P 

4 I will never pour out their libations and offerings, 
Nor will I pronounce their names with my lips. 

B 5 Jhath is my share, my portion, my cup. 

Thou art forever upholding my lot. 

6 Rich possession is mine <[atThyright,|themostpleasant,T 
And this, my inheritance, greatly delights me. 

7 Jhvh I praise, who has given me counsel; 
Even at night my thoughts exhort me.^ 

C 9^My heart was glad, my spirit rejoiced; 

Even my flesh will remain in security. * 

(1) Their heart was always glad, and their spirit rejoiced, at the be- 
ginning of the Syrian persecution. When . the situation was most desper- 
ate, when the martyrs were subjected to unspeakable tortures, they 
cheerfully submitted to them. Their spirit could not be broken. But 
now they hope that their flesh, too, will remain in security, so that they 
will be able to defend themselves against their relentless persecutors. 
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10 Thou wilt not surrender 
Nor suffer Thy faithful 

11 Thou showest me, Jhyh, 
Great fulness of joy 



my life to Hades, 
to see the Pit. 

the pathway of life, 
before Thee for ay. 



(a) 2 the Lord 

(^) 4 They have many idols, 

(8) 8 I have set JHVH 

With Him at my right 
(e) 9 therefore 



(7) U ■! y the most pleasant 
they run after other gods 
before me forever, 
I shall not be moved. 



